Acintyabhedabhedavada 
of
Caitanya  risnadasa Kaviraja's Philosophy

Chaitanya (1485-1533 A.D.) did not write any treatise. His philosophical doctrine is known from Chaitanyacaritamrta written by kresnadasa Kaviraja (1616 A.D.) in Benagali. It is an authoritative biography of Caitanya, which enjoys immense popularity in Bengal. It contains the philosophy of the Caitanay school. It gives an account of Caitanya's discussion with Vasudeva Sarvabhauma, which brings out his philosophical doctrine. God is the Suprme reality. He is inconceivable. His inconceivable qualities and powers subsit in him.  He is not fomless and indeterminate. He is devoid of the qualities of prakriti.  He is determinate (saviseka). Being consciousness, and bliss constitue his essence. He is the embodiment of bliss. He is possessed of the six powers of Lordship. He is not powerless. He is the creator, preserver, and destroyer of the world. He creates prakriti and the material world out of it. He has supernatural mind, body, and sense organs.

 He has cicchakati, jivasakti, and mayasakti. They are called Visnusakti, Ksetrajnasakti, and Avidyasakti. The first is the inernal (antaranga) power. The second is the inessentual (tatastha) power. The third is the external (bahirnga) power. The six powers of Lordship are manifestation of his divine energy (cicchakti), which is his essential divine energy consists of power of being (sandhini), power of consciousness (samvit), and power of bliss (hladini). God is the Lord of maya. The jiva is subject to it. The individual soul is a power of God (jivasakti). The Bhagavatgita admits it. The jiva is different from God. They are not identical with each other. God is transformed into the world, though he does not undergoe any modification by his inconceivable power. The world is not an appearance (vivarta) of Brahman. It is real. But it is mutable and destructible. The Brahmasutra teaches the doctrine of modifications (parinama). But Samkara wrongly ascribes the doctrine of Maya does it. It is a false doctrine taught by the Buddhist. God is determinate. The jivas are real. The world is real. They spring from the nature of God. They are his powers. The jivas spring from the jivasakti of God. The world is a modification of the mayasakti of God. The former is a conscious power. The latter is energy of matter. Devotion of God is the highest good. 

Caitanay explains the means of attaininig the highest good in course of his conversation with Raya Ramananada. The performance of duties relating to castes and stages of life leads to devotion God. Complete dedication of all works to God is superior to the performance of works. Renuciation of one's specific duties and complete surrender to God are superir to it. Devotion mixed with mixed with knowledge. Devotion in the form of loved is the best means to the highest Good. Servitude, friendship, tender affections, and love of a wife for a husband are the best means to attainmemt of God. There are various means to it. There are various degrees of attainment of him. Different aspirants have different aptitudes for different of him. Different aspirants have different aptitudes for different kinds of sadhana. They are the best for them. Wifely love contains the excellences of God is possible through it. 

Krsnadasa explains the philosophy of Chaitanya in different parts of his biography. Kresna is God. He is the embodiment of bliss. He is the quintessence of love. He is infinite bliss and love. All creatures become happy by partaking of his bliss. He is the cause of their happiness. His being is made of pure sattva. Love is his essence. His power is identical with him. Lakxmi is the divine power. It is expressed in the six powers and the possessor of power. There is no difference between power and the possessor of power. Kresna is full of pure consciousness, infinite, and yet he incarnates as a finite mortal. He is absolutely independent, and yet he is subject to love. Sweetness of kresna attracts all men and women towards him by its inherent power. He constantly endeavous to make them taste the nectar of his infinite sweetness. Pure love (prema) binds man to God. It is unconditioned. It does not seek selfish pleasure. It seeks only the pleasure of God. The devotee has instinctive love for him. His pure love transcends all moral observances and rituals. 

Kresna resides in the highest heaven, which is beyond prakriti. He is infinite, ubiquitous, and possessed of divine qualities. He is unconditioned (turiaya) and free from all traces of maya. He is manifested in Vasudeva, Samkarsana, pradyumna, and Aniruddha. He has unconceivable power (acintyasakti). He is in the world, and yet not in it. The world is in him, and yet not in him. He is transcendent and immanent. His powers are inconceivable. 

God is like the blazing sun. The jiva is a spark of him. The souls issue forth from his soul-energy (jivasakti). He is the possessor of this power. The jiva is a power of God, and yet different from him. It is an eternal servant of him. It forgets its essential divine nature, and is entangled in bondage, and leads him to breaks the fetters of maya. The jivas are parts of God different from him (svamsa) non-different from him. 

Virtue (dharma), wealth (artha), happiness (kama), liberation (moksa) and love of God (prema) are the five ends of life. The first four are worthless in comparison with the last. Love of God is the fifth supreme end. It is the ocean of infinite bliss of God. The bliss of Brahman, the impersonal Absolute, is not even a drop of this ocean of love of God. It can be attained by reciting and chanting his name. Ignorance (avidya) of the jiva is destroyed by the grace of God, which reveals the nature of the reality. He can be known in his real nature by devotion. He can be known as Brahman only through knowledge. Brahman is an impefect manifestation of God. Karma, yoga, and knowledge lead to liberation. But devotion without knowledge leads to liberation. Knowledge without devotion is not pure. Devotion is sweet. Knowledge is bitter. Devotion or love is the best means of the attainement of God. It is the essence of the bliss of God. A devotee does not want liberation or union with God. He wants to serve and love him for ever. God id the embodeiment of transcendent beauty. He is the repository of all kinds of sentiments (rasamrta). He  is the object of devotion of the different kinds of devotees. 

Krisnadasa Summarizes Jiva 

Goswami's philosophy and Rupa Gosawami and jiva Goswami view of the different kinds of the different kinds of devotion to and love for god. So his account of Caitanya's philosophy's philosophy may safely be taken to be his account of the philosophy of his followers. 
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